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Introduction: theoretical framework of the research

Modernisation and secularisation are two of the most important the-
oretical concepts that lie behind the project of research of values in
the European couniries (Ester, Halman, de Moor, 1994; Arts, Hagenaars,
Halman, 2003). That puts the research into the dominant western socio-
logical matrix that describes recent changes of the developed industri-
al and/or post-industrial societies. Modernisation and individualisation
are therefore (and this can be seen in a series of dominant values as well)
two key characteristics of developed societies, up to the level on which
it is possible to speak of post-modernist values (Ingelhart, 1997). On
the level of the social role of religion and the Church, modernisation is
followed by secularisation, which among the sociological classics was
best described by Max Weber. Secularisation is however not a unequi-
vocal term, but a multidimensional concept that, according to Karel Dob-
belaere, takes place on three levels: societal, organisational, and indivi-
dual (Dobbelaere, 1981, 2003). Societal secularisation relates to the pro-
cess of functional differentiation within which each social subsystem
develops in such a manner that it performs different social functions,
and is structurally different from other systems. Through the process of
functional differentiation, religion loses power and influence over other
(now more and more autonomous) social sub-systems. Organisational
secularisation focuses on changes in the manner of organisation of reli-
gious groups and relations between them: cult, sect, church, denominati-
on, new religious movements, et cetera. Individual secularisation speaks
of the religiosity of an individual, the manner in which he integrates re-
ligious norms and beliefs within his personal system of values and on
the level of his everyday behaviour. The task of sociology is to observe
social processes on these different levels and, which is more important,
to observe how each level influences the other two. However, that has
proven to be an extremely difficult challenge, so that the theory of secu-
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larisation experiences a series of criticisms and challengers,! although it
remains a basic framework for a series of empirical researches.

The concept of modernisation and secularisation shows a number
of difficulties in the attempt to apply it to post-communist countries as
well, which was shown by the first research in 1990, when some of the
former communist countries were included in the European Values Re-
search (Ester, Halman, de Moor, 1994). The specific features of commu-
nist modernisation determined that some of the post-communist coun-
tries seemed more modern than the western ones according to some
characteristics, while according to others, they appeared to be more tra-
ditional. Moreover, in many aspects the differences between the East
and the West did not prove to be so great as the researchers expect-
ed them to be. Based on the specific features of communist moderni-
sation, Miklos Tomka, for example, fully rejected the concept of secula-
risation as one that can describe religious changes in communism. The
social anomy caused by violent social changes led to a rapid dechri-
stianisation (and not secularization as the accompanying manifestation
of functional differentiation), while the process of social regeneration
in the 1980s was also visible on the empirical level in the process of re-
vitalisation of religion (Tomka, 1991). But if we cannot discuss mod-
ernisation and secularisation from the historical perspective, can we do
so from the perspective of current processes, when now the process of
modernisation is obviously under way, accelerated by the manner of so-
cial transformation dictated by the accession to the EU? At this point,
we are once again coming back to the basic dilemmas of the application
of the concept of secularisation in the study of religious changes. At the
same time, at least in regard to the post-communist countries, the re-
searchers are provoked by the enormous difference in the level of reli-
gious identification. It is sufficient to observe the Czech Republic as one
of the most secularised European countries, and Poland as one of the
most religious. Great differences in the level of religiosity of individual
post-communist countries, and which are difficult to explain (only) by
the common communist heritage, were documented in all the research
studies, which additionally pointed to the need of studying specific cul-
tural-social factors in individual countries (Tomka, 1997, Tomka, Zu-
lehner, 1999, 2000, Borowik, Tomka, 2001, Vrcan, 2001, Aratié, Crpié,
Nikodem, 2003, Zrins¢ak, 2004).

Based on the aforementioned, the analysis of the religiosity of Cro-
atian society will follow neither the secularisation concept, nor many
attempts of its adjustment or criticism, although some of these attempts
are rather influential in the study of post-communist reality, especially
those by the authors who discuss the contradictory, parallel tendencies
of privatisation and the politicisation of religion in contemporary globa-
lized society (for example Robertson, 1989, Beyer, 1994, 1999, Casano-

' See especially the contradicted concepts in Dobbelaere, 1999 and Stark, 1999.
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va, 1994). Contrary to that, we shall reach for the old instruction given
by David Martin (1978), who claimed that the patterns of secularisation
are so different that it is impossible to include them in a common con-
cept. Recently it was clearly illustrated by Grace Davie (2000) when she
described the role of religion in modern Europe, and the authors analy-
sing the EVS data from 1990 point to the same (Halman, Riss, 1999).
The ambition of this chapter is therefore:
— to outline the religious-social profile of Croatia and
~ to compare the basic characteristics of the Croatian religious situa-
tion with other European countries, especially post-communist and
Catholic ones.
Further elaboration of this ambition shall follow in the chapter on
facts and hypotheses, after the survey of the historical social context.

2.1 The role of religion
in Croatian society: historical context

The role of religion and the Church in contemporary Croatian society
is marked by a series of historical socio-cultural facts. Although it is
impossible to sum them up in several points, three of the most general
ones should be taken into account within individual analyses.

The first one relates to the large and significant role of religion with-
in different historical processes, which role was particularly empha-
sised by the importance of religion in the formation of individual state-
building national identities. Situated in the bordering area where differ-
ent cultures come into contact, Croatia has often tried to strengthen its
separate identity through its belonging to Western Christian culture, i.e.
the Catholic Church. Contrary to that, ever since the division of the Ro-
man Empire into the Eastern and Western (476), and especially after the
great Christian schism (1054), the Orthodox Church undertook the role
of the only social factor on the eastern Croatian borders for several cen-
turies, and the Ottoman conquests enabled to the strong breakthrough
of Islamic culture and religion. The process of national affirmation, and
partly the process of secularisation of cultural heritage, led to the fact
that in the nineteenth and twentieth centuries the denominational iden-
tification was, due to the similarity in languages, the main cornerstone
of the separate national identification of Serbs, Croats, and Muslims.

The second fact is that the historical and current social role of reli-
gion should not be exaggerated, nor regarded as the only historical fac-
tor. When Croatia is in question, the role of the Catholic Church was
neither unequivocal, nor consistent. On one hand, the issues here are
the problems of the Church’s adaptation to new social circumstances
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known to other countries as well, which for example resulted in strong
political-ideological conflicts in Croatia in the second half of the nine-
teenth and the beginning of the twentieth century. On the other hand,
in certain parts of Croatia, for example towards Slovenia, Italy, or Hun-
gary, particular denominational belonging did not play such an impor-
tant social role due to Croats belonging to the same denomination as
their neighbours (here to the Catholic Church). There, separate national
identity was more connected with the difference of languages (Croatian,
Slovene, Italian, Hungarian, or German).

The third fact points to the peripheral position of Croatia in regard
to important social processes that were taking place on the European
continent. Again a series of historical reasons formed this position, pri-
marily the fact of the centuries-long division of the Croatian territory
that was ruled by different and distant rulers (Austria, Hungary, Ven-
ice, Byzantine, Turkey). Because of that, and particularly because of the
long focus on the Turkish conquests and the maintenance of at least
some aspects of the independence of the Croatian state, possibilities of
growth and participation within the main modernisation processes on
the European continent were very limited. That is an additional reason
which shows that the role of religion and the Church in peripheral so-
cieties (which the Croatian undoubtedly was) has some completely spe-
cific features (undertaking a part of state affairs, the articulation of na-
tional interests, and so on).

Within such a historical framework, which has been merely outlined
here, the recent experience of the social role of the Catholic Church of
the twentieth century was formed. It was marked by the formation of
(the so-called first) Yugoslavia after World War I, and (the so-called se-
cond) Yugoslavia after World War II. National tensions and the issue of
equality of individual nations and their national units within the first
Yugoslavia experienced brutal resolution in blood during World War II,
during the Nazi-fascist occupation, and individual states with puppet
Quisling regimes were established. Contrary to that, after World War II
Yugoslavia was established again, but this time under a new commu-
nist regime.

The history of the relationship between religion and communism has
been sufficiently described, and in the case of Croatia it can roughly be
divided into two periods (Zrin§¢ak, 1993). The first period, from the end
of World War II until approximately the mid-sixties, was marked by the
strong confrontation of the communist and Catholic outlooks, and spe-
cial tone to the period was given by the trial and imprisonment of the
archbishop of Zagreb, Cardinal Alojzije Stepinac in 1946, and the sev-
ering of all diplomatic relations with the Holy See in 1952. The 1960s
brought a certain improvement of mutual relations, which was particu-
larly marked by the establishment of diplomatic relations between Yu-
goslavia and the Holy See, somewhat larger possibilities of the Church’s
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public activity, but also by the new so-called eastern politics of the Vati-
can, partly connected to the changes inaugurated by the Second Vatican
Council. Here it should be noted that the Catholic Church in Yugoslavia
at that time used possibilities of action that did not exist in a number of
other countries (e.g. its rather widespread publishing activity or its offi-
cially illegal, but tolerated, charitable activity), but also that, in spite of
somewhat freer circumstances, especially in the 1980s on the eve of the
fall of the communist regime, the framework of the hostile official atti-
tude towards religion was never superseded.

Another sociologically relevant fact is that in the middle of the twen-
tieth century Croatian society had all the characteristics of a tradition-
al rural and undeveloped society. The process of extensive industrial-
isation, and the processes of urbanisation or mass education connect-
ed to that, actually started only during the communist period. Howev-
er, the communist modernisation had characteristics of so-called forced
or deviant modernisation: due lo specific political circumstances it was
not led by its own inherent logic of development, nor did it result in
modernism as its natural consequence (Zupanov, 2001). In such cir-
cumstances, the Church first appeared as a marginalised, but socially
strongly rooted, institution, primarily connected to the traditional world
(Vrcan, 1980). The erosion of that world represented the erosion of the
strongest social basis of the Church. Nonetheless, that process was not
unequivocal, nor were its consequences, primarily due to specific cha-
racteristics of communist modernisation. Apart from that, the connec-
tion between the Church and traditional society was strongly supported
by the role of the Church in the maintenance of the national identity of
the Croatian nation. The suppression of the national feeling by the com-
munist government had its clear counterpart in the Church’s defence of
special national identities, i.e. in the clear equation of national and de-
nominational identification. In that sense, the most apparent differences
existed between Croats, Serbs, and Muslims - i.e. Catholics, Orthodox
Christians, and Muslims — although not only Croats were Catholics, but
also Slovenes, and the Orthodox religion also dominated among Mace-
donians and Montenegrins, nations that lived together in the former Yu-
goslavia. Finally, such a social role of the Church was designed by an-
other dimension - i.e. the fact that the Church, as the only institution
outside the communist system, which means not directly controlled by
it, represented the only consistent alternative to the communist regime.
That alternative had various components — political, ideological, cultu-
ral, etc. — and it is very difficult to separate them analytically.

All this can be read through sociological data on religiosity in the
communist period. They are not numerous, and it is almost impossi-
ble to reconstruct the religious picture of the entire former period, since
the empirical sociology of religion was developed only towards the end
of the 1960s and in the 1970s. The empirical research conducted in the
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1970s and 1980s are scientifically valid, but they were most frequent-
ly partial and discontinuous, which means conducted only on a cer-
tain territory (for example, the research in the Zagreb region), or fo-
cused only on a certain issue (for example, the research of the religios-
ity of young people). The existing data are, however, sufficient to con-
firm the claims made earlier, and which describe the social role of the
Church and the trend of religiosity in all its components: the clear con-
nection between the Church and the traditional world, the Church as
the alternative to the communist regime, the connection between the
Church and national identification, the significant role of the Church
in the processes of social regeneration and the processes of dissolution
of the Yugoslav state union in the end of 1980s and the beginning of
1990s, and finally, the significant and continuous importance of reli-
gion in the sphere of individual and group existence.

The first data on religiosity date from the 1953 census, when in the
entire state of Yugoslavia only (only, if we take inlo account Lhal this
was the time of the most forceful atheist campaign) 12.56 percent of the
population declared themselves to be non-religious. In Croatia, an al-
most identical percentage of people was recorded as without religion
(12.52 percent), alongside 73.9 percent Catholics and 11.26 percent Or-
thodox. It is also interesting that among the Serbs who lived in Croatia
at that time there were considerably more atheists (23.59 percent) than
among the Croats (10.35 percent). These differences will continue to ap-
pear, because the process of separation from religion was more promi-
nent among the other nationalities living in Croatia than among the Cro-
ats. The comparison of current indicators on religiosity with the past
period should therefore take into consideration the demographic and
migralory processes thal oceurred in the 1990s, because due to the dis-
solution of Yugoslavia and the war, a large number of members of other
nations left Croatia, while a certain number of Croats from the areas of
other former Yugoslav republics moved into it.?

As later censuses did not contain questions on religion, the first cen-
sus that this one can be compared to is the 1991 one, which recorded
even less atheists (3.9 percent), but also a considerably similar denomi-
national structure of Croatia: 76.5 percent Catholic, 11.1 percent Ortho-
dox, 1.2. percent Muslim, 0.4 percent Protestant, and 6.9 percent mem-
bers of other religions or unknown.

Contrary to the impression left by these two censuses, some impor-
tant changes occurred in religion in the meantime. These were, how-
ever, more important on the level of religious self-identification or re-
ligious practice, while the level of denominational identification re-
mained relatively stable for a long time, i.e. it was least subject to chan-

The comparison of the 1991 and 2001 censuses shows that the number of Croats in-
creased from 78.1 to 89.63 percent, and the number of Serbs decreased from 12.2 to
4,54 percent. See 1991 census (1992) and www.dzs.hr for the data from 2001.
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ges. The data from the comparative research studies in the city of Za-
greb prove that articulately, because the level of denominational identi-
fication there was exceptionally high as early as the late 1960s and ear-
ly 1970s (96 percent in 1968 and 94 percent in 1972) (Marinovi¢-Jero-
limov, 1993). Only in the 1980s was the process of the decrease in the
level of denominational identification more evident: 85 percent in 1982
and 66 percent in 1987. On the level of personal religious identification
the changes are much more visible, because as early as in 1972, 35 per-
cent of the people in Zagreb declared themselves to be non-religious or
opposed to religion. In 1982 Zagreb’s population was 43 percent non-
religious; in 1987, 40 percent; and in 1988, 44 percenl. A very similar
structure of religiosity was shown by the research on the entire territo-
ry of Croatia: in 1984/85 36 percent of the population identified itself as
religious and 42 percent as non-religious, with 12 percent being unsure
and 11 percent indifferent (here it should be mentioned that the subject
of the research was the active workforce, which was definitely reflected
in the religiosity indicators).

The structure of religiosity that once again confirms the thesis that
these are some important differences in religiosity between Western
and Eastern European countries is interesting, as it clearly shows that
changes in religiosity in different countries cannot be explained by
the same theoretical schemes. Farmers, housewives, free professi-
ons, craftsmen, and workers were predominantly religious, while tho-
se in higher positions in politics and economy, pupils, students, and
clerks were predominantly non-religious. That shows that integrati-
on within the political system at that time was clearly ideologically
motivated, although the reasons for declaring non-religiosity cannot
be explained merely by social conditions. The educational structure
shows a similar pattern, because the majority of the population with
higher education declared non-religiosity. Finally, national differen-
ces that were already mentioned were consistently shown in all rese-
arch studies. Even on the level of the entire state of Yugoslavia, the
research studies showed that Croats, Albanians, and Slovenes were
most religious, while Montenegrins, Yugoslavs and Serbs were the le-
ast. The most interesting fact in all that is that age did not appear as a
good or stable predictor, while contrary to that, the variable of age in
a series of research studies in Western countries proved to be one of
the strongest pillars of secularisation trends: not only were the youn-
ger people less religious in comparison with the older, but new, yo-
unger generations in most western countries are less religious than
old younger generations (Jagodzinski, Dobbelaere, 1995). Contrary to
that, as it was shown by the analysis conducted by Marinovié-Jeroli-
mov (1993), age as a predictor takes only the fifth position in the rese-
arch in the Zagreb region from 1982, and the youngest age group pro-
ved to be the least stable one in terms of declaring their religiosity in
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various researches. The greatest turn occurred with the younger po-
pulation towards the end of the 1980s, when they expressed the soci-
al trend of the exceptional increase of religiosity most strongly (Zrin-
gcak, 2001a).

In order to make the picture of the religiosity trends in the communist
period complete, one should bear in mind that the processes of social
regeneration in the 1980s were undoubtedly connected to the process
of increased religiosity. Towards the end of the 1980s, it became
perfectly clear that different trends were at work than those that, until
then, showed a decrease in religiosity and which were most frequently
explained by the secularisation thesis. It has already been discussed
why this trend in Croatia was not recognised on the empirical level
as early as in 1978, as was the case in, for example, Hungary and
Slovenia, where the trend of revitalization of religion had already been
clearly manifested then (Zrin¢ak, 1999). Due to specific social cir-
cumstances, the process of social regeneration started somewhat later
in Croatia, although it was perhaps shown in different ways earlier
(the example of folk religiosity or significant large national-Church
gatherings) (Juki¢, 1988, 1991). Towards the end of the 1980s and the
beginning of the 1990s, it was most clearly connected with the crisis of
the Yugoslav state. That is attested by the data on the denominational
identification in the city of Zagreb: in 1987, 66 percent of the people
declared their denominational identification, in 1989/1990 80 percent
declared, and according to the 1991 census, as many as 94 percent.
In the city of Zagreb in 1988 35 percent of the people said they were
religious persons and 44 percent said they were non-religious, and
only a year later, the situation was the reverse: 46 percent religious
and 36 percent non-religious.

The above-mentioned empirical data on religiosity outlined the so-
cial position of religion and the Church in the 1990s, while at the same
time, that new social role once again influenced the empirical indica-
tors of religiosity in that period. Within this new social role, several rel-
evant facts are most directly connected with the empirical data that we
present below: '

1. The social order that had the characteristics of a system hostile to-
wards religion turned after 1990 into a system exceptionally favour-
able to religion, especially the dominant (Catholic) religion, which is
visible in all spheres of public life;

2. The process of the dissolution of the Yugoslav union was connect-
ed with the war in Croatia and Bosnia and Herzegovina, and in that
war, although it cannot be characterised as a religious one, religion
played a large symbolic role;

3. The new social position of the Catholic Church as the dominant re-
ligious organization is regulated by law through four international
agreements between Croatia and the Holy See signed in 1996 and
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1998, which will additionally and over the long term determine the
social position of the Catholic Church, but also the social position of
other, minority religions;

4. The new social position of the Catholic Church is not divested of
many social contradictions; however, several different causes are
present there: problems of the Church’s adaptation to new social cir-
cumstances, contradictions of transition, strong ideological division
of Croatian society, and so on;

5. The introduction of confessional religious instruction in public pri-
mary and secondary schools, although as an elective subject, or in
other words the fact of dominant opting for the confessional reli-
gious instruction, will strongly influence on the religious socialisa-
tion of children over the long term. It will also influence religiosity
trends, and perhaps on the type of religiosity that will be dominant
in Croatia in the future;

6. The relatively high level of religiosity (which is eloquently shown by
the comparison wilh other counlries) is not equally visible in all di-
mensions of religiosity, while a series of secular values undoubtedly
strongly influences the sphere of consequential effects on everyday
life.

2.2 Research: facts and hypotheses

The EVS questionnaire contains many facts related to the religious
area. There are fifteen questions that encompass that area. Those qu-
estions were generated more in regards to substantive definitions of
religion, and mostly cover the sphere of Christian religiosity, but in
part they also cover the sphere of alternative religiosity, although to a
much smaller degree. In short, it could be said that the areas of religi-
ous affiliation, religious practice, belief, religiosity (in a narrower sen-
se), the public role of the Church and alternative religiosity are cove-
red. Here we can add the consequential dimension that can be tackled
through the issue of moral behaviour, but this has been dealt with se-
parately in this book, so we shall not particularly deal with that su-
bject in this chapter. In this chapter, we shall primarily connect the
state of religiosity in Croatia with the state of religiosity in other co-
untries, bearing in mind the outlined theoretical framework and the
following hypothetical framework, within which the obtained results
will be interpreted:

1. Comparatively speaking, Croatia is a country with a high level of re-

ligiosity;
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2. In Croatia, as in other traditionally Catholic countries, the seculari-
sation level is lower than in most countries with dominantly Prote-
stant cultures, or countries under great influence of the communist
heritage;

3. As in other post-communist countries, the contradictory nature of
the processes of transition influences the religious identity of Croa-
tian citizens;

4. The high level of religiosity is not consistent in all its dimensions,
and that is particularly expressed in the sphere of influence on mo-
ral attitudes and behaviour, as well as in terms of the eclectic combi-
nation of different religious traditions:

5. In the structure of Croatian religiosity, a certain tension between its
two dominant public roles can be seen:

a) the understanding of religion as a symbolic-identity framework
for the majority of the population, independently of the level of
religious identification and the Church participation, and

b) a strong historical link between the national and the religious,
which is also recognised as a link between religious determina-
tion and political orientation.

6. The dominant socio-demographic profile of believers from the pe-
riod of communism (people with lower levels of education and on
lower levels of the social scale; women; older people) experienced
great changes considering the revitalization trends in the 1990s and
the new social relation towards religion.

2.3 Basic religious profile of Croatia

Table 1 Denominational structure, %>

EVS 1999 |2001 Census
Catholics 86.8 87.83
Free Church/Non-Conformist/Evangelic 0.4 =—
Orthodox : 0.1 4.42
Muslims ) - 0.0 [ 1.28
Others 14 | 084
None - 11.1 3 5.21
.No answer N 0.2 0.58

* In the Census the overall sum is 100.16 percent, which is why the result was roun-
ded up to two decimal points,
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Table 2 Religious self-identification of respondents, %

Religious persons 79.9
-Ngl-religious persons 1F )
aonvinced Eleists 2.9
D_o not know | 4.7
"Nc_) answer 1.5

o~

Table 3 Attending religious services, %

Never 10.4
_Occasionally - 36.6
;Xt least once a ;nonth 21.1
Xt least once a week 31.4 o

Do not know, No answer 0.5

Il we analyse the most basic indicators of religious structure (reli-
gious affiliation, religious self-identification, and attendance of reli-
gious services), then we can include Croatia among the countries with
high levels of religiosity. That is in accordance with the previously
outlined social role of religion in Croatia’s past and present: very high
denominational identification (which is an important visual clue of
the national and social identity) is followed by somewhat lower reli-
gious self-identification and even lower religious practice. However,
the differences are not exceptionally great, and a certain inconsistency
(greater or smaller) of these three indicators is present in all Europe-
an countries and basically depends on the way a question is perceived
by respondents, i.e. on what an individual question means to them.
It is interesting to compare the denominational identification results
from our research with the data from the 2001 Census. The share of
Catholics is almost identical in both sources, but in our data there are
considerably less members of minority religions, especially Orthodox
and Muslims. At the same time, the research recorded a much larger
number of undeclared persons, which perhaps shows that some of the
members of minority religions preferred the category of not belonging
to a religious community. Greater rejection to participate in the survey
by persons with lower education (which was also noticed), as well as
members of national and religious minorities partly influenced our re-

1 The original questionnaire contained 8 categories. We have recoded it into four cat-
egories for easy reference. Never is never, Christmas/Easter Day, other specific holi-
days, once a year, and less often are entered into the category of occasionally. The
category at least once a month remains the same, and the categories once a week
and more than once a week were recoded as at least once a week.
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sults, and thus this fact should be considered in the reinterpretation
of certain answers.?

The basic religious profile of Croatia is best expressed when it is
compared to other countries, and we have therefore divided 28 Europe-
an countries into four groups for easy reference and simpler analysis.®

Table 4 Comparison of the denominational structure between Croatia and
four groups of European countries, %

o o @ 0 @
EE | 88 |@a5| 85 | g
55 | 2% |255| 55| %
=8 Z 3 0@ S A 3 O
Catholics 57.9 0.7 54,7 11.5 86.8
Protestants 11.3— 82.4 : 5.9 4.0 0.0
F_ree churches_ __—3.2 1? 0.8 —0.8 0.4_
Jews B o 0.2 T 0.0 0.1 | 0.1 1 0.0
-Muslims 0.7 0.2_—0.2 1.9 0.0
Hindus ) 0.1 0.1 0.0——0.0 OT
Buddhists 01 | 00 | 00 | 00 | o0
athodox 0.4 0.4 0.6 EB 0.1—
Other - 1.4—_ 1.8 0.3 1.5 1.4
Eone 24.0 12.7 37.0 39.7 11.1
No answer 0.1 0.0 0.1 0.4 0.0
D_onot know 0.6_ 0.5 0.4 . 0.4 0.2—

# Here we should also consider the fact thal on a sample of 1000 persons of whom 87
percent are Catholic, all olher categories become statislically negligible. Naturally,
this does nol mean [hat they are in {acl negligible as religious, ethnic, or any other
minorities, but when a category relates to almosl 90 percent of the population, then
il is a good representative of the observed phenomenon. Bearing in mind the con-
fessional picture of Croatia, sub-samples of special population of minority commu-
nities should be made in order to oblain relevant insight into the minorily commu-
nities, bul this would nol be the sample used in the EVS project, because o ropre-
sentative population sample of individual states was constructed for the purposes
of this research. According lo that sample, 87 percent of Croatians are Catholics,
Therefore, the oblained resulls can be generalised (o the population, In the samples
for other European counlries, the minority religious communities were underrepre-
sented for the same reasons.

" Western countries: France, Great Britain, Germany, Austria, Italy, Spain, Portu-
gal, the Netherlands, Belgium, Northern Ireland, Ireland. Eastern countries: Esto-
nia, Latvia, Lithuania, Romania, Bulgaria, Russia, Ukraine, Belarus. Central Euro-
pean countries: Poland, Hungary, the Czech Republic, Slovakia, Slovenia. Northern
countries: Denmark, Sweden, Finland, Iceland.
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Table 5 Comparison of religiosity between Croatia and four groups of
European countries, %

g8 | 8E |885| g =

= r= i = o'fg g @

85 | B2 |§52| 38 | £

=3 Z 3 Ol o MmO o
Religious persons 63.1 60.4 63.5 58.6 79.9
Non-religious persons 26.7 29.8 | 258 28.3 10.9

= |' "
Convinced atheists 585 4.4 5.5 3.9 2.9
No answer 3.2 5.1 4.5 7.9 4.7
Do not know 1.4 0.4 0.8 1.3 1.5
Table 6 Comparison of religious service attendance between Croatia and
four groups of European countries, %
(%] =30 =« w0

2.9 8 — 3.8 D

55 | ¢ |F88| BB | £

g F= s 2 o'd g ]

62 | 5% |223| 35| &

=3 Z 3 0@ o 23 s) (&)
Never 31.5 36.5 34.3 31.4 10.4
Sometimes 30.5 51.3 30.0 48.3 36.6
At least once a month 12.0 8.0 9.9 9.9 2.1 |
At least once a week 25.4 3.7 25.2 9.0 31.4
Do not know, No answer 0.6 0.4 0.8 1.3 0.4

Comparison with other countries reveals several interesting facts.
The largest discrepancy between high membership of religious deno-
minations and lower religious self-identification, and even lower re-
ligious practice is present in the Central European countries. These
are the countries that are secularised according to a series of points
of reference, but in which a very high denominational identification
has been retained nevertheless. In Western Europe the discrepancy
between denominational and religious identification is considerably
lower (24.0 percent non-affiliated versus 32.2 percent non-religious).
The same is visible in Eastern Europe, but in the reverse: 39.8 percent
persons who do not belong to any religious denomination versus also
32.2 percent non-religious. In some Eastern European countries (and
this has been verified by these data), a strong need for religious (spi-
ritual?) identification can be noticed in post-communism. However,
the long separation from the traditional denominations (for example
in Russia) made the search for a religious community that could sa-
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tisfy the religious/spiritual needs of an individual more difficult (Aga-
djanin, 2001). Almost all of Europe, here divided into four categori-
es, has almost the same number of non-religious persons and atheists,
between 31 and 34 percent. But if all three indicators of religiosity are
combined, the least religious are the post-communist countries of Cen-
tral and Eastern Europe, despite the marked increase of religiosity af-
ter the fall of communism. The exceptions are Poland and Romania,
followed by some other countries, among which is Croatia. In terms
of religious practice, the countries of Western and Central Europe are
most similar, as the non-religious persons in them never or practically
never attend religious services, while religious persons are divided in-
to two roughly equal groups — those who sometimes attend religious
services and those who attend them regularly, or at least once a mon-
th. In any case, this superficial comparison indicates high denomina-
tional and religious identification, as well as high Church participati-
on in Croatia. Almost identical data (with negligible differences) we-
re obtained in a series of other research studies conducted in Croatia
in the second hall of the 1990s: Religion and moralily in Croatia, con-
ducted towards the end of 1997 and the beginning of 1998 (Crpi¢, Ri-
mac, 1998); Aufbruch, conducted towards the end of 1997 (Aragié, Cr-
pi¢, Nikodem, 2003); and Religious changes and values in the Croatian
society, conducted in 1999 in Zagreb and the Zagreb County (Marino-
vié-Jerolimov, 2000). In the continuation of this paper, this picture
shall be subjected to further questioning.

2.4 Religious belief

Table 7 Which, if any, of the following do you believe in?, %

Yes No Do not know/
NOo answer
God 91.4 6.6 2.0
L_ife after death 59.5 28.2 12.3
Hell | a8 367 | 143
Heaven R 55.8 31.8 B 12.9
Sin - 68.8 ] 21.2 10.1

The dimension of religious belief speaks of basic acceptance of
fundamental religious truths, and the results show that belief in God
is widespread. At least according to the results of our research, even
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those who are not religiously affiliated believe in God, as well as those
who declare themselves as non-religious. On the other hand, if belief
in God is compared to the data on religious affiliation from the 2001
census (where there are somewhat more religiously affiliated persons
than in the EVS data), we can see that almost all those who, at least
on the declarative level, are religiously affiliated, also declare that
they believe in God. However, all those who believe in God, which is
shown by the answer to a separate question, are divided into two large
groups: 39.9 percent of them believe in a personal God, and 45 per-
cent of them see the image of God through the existence of some sort
of spirit or life force.

Belief in God is not accompanied by the same level of acceplance of
other religious truths. The belief in life after death, hell, heaven, and sin
is much lower, but still (apart from hell) on a level higher than 50 per-
cent. Among all of these religious concepts, the most widely accepted
is the belief in sin. At this point we can recall our previous analysis by
the method of structural equations modelling, which has shown that the
concept of belief is a coherent model in which belief in God is separated
as a individual variable, the one which establishes a direct casual con-
nection to the belief in life after death and belief in sin (Zrinscak, Crpié,
Kusar, 2000:236-237).

Regression analysis showed that the index of belief (calculated as
the mean value of positive answers to all five offered questions) is posi-
tively linked with the opinion that the political system of communism
was bad, and with the female sex. To a somewhat smaller extent it is
connected with smaller town of residence of respondents, right political
orientation, and higher incomes. Also, those who believe more are more
opposed to lying in one’s own interests, abortion, and casual sex, but al-
so are more accepting of smoking in public buildings. In the dimension
of trust in institutions, a more prominent correlation was established
only with the trust in Church.
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Table 8 Regression analysis

Dependable variable: belief”

Set of predictors: political orientation: lefl - right; view of government as:
bad - very good; view of political system in the past as: bad - very good,;
gender: male - female; age: young - old; level of education: low — high;
household income: low — high; size of town: small — big,

R =.332 | RZ= 110 N
;ariables ) —B cor._
Assessment of the political system in communism_ —.209— -.207 |
“Gender .204 .178
Size of town o | —.097———.087
Political orientation " .089 ‘138—“
Household income - | .101 .060

Set of predictors: moral attitudes?

R =.285 R?=.081
Variables - - i cor, -
Abortion - o 1 —-155 —-.202
Lying in your own interest -.130 | -.186 1
H—aving casual sex —j51 —-.205

Set of predictors: trust in institutions®

= 410 R?2 = .168
Variables B3 Gor.
Trust in the Church 417 J .403

The comparison of belief in Croatia and in the circle of Catholic and
other Central European post-communist countries is interesting. Statis-
tically significant differences are shown in comparison with all coun-
tries, except with Italy and Lithuania, because the level of belief is very
similar in all three countries.

7 The dependable variable was created as the sum of belief in God, life after death,
hell, heaven, and sin.

Moral attitudes from question 65.

Trust in institutions from question 58.

8
0]
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Graph 1 Comparison of mean values of indices of belief in Croatia and
other Catholic!® and Central European post-communist countries (values
from 1 to 5, higher value represents a higher level of belief)
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2.5 Alternative belief

Table 9 Indicators of alternative belief, %

Do not know/
Yes i Nno answer
In telepathy 33.5 52.8 13.7
In reincarnation 18.9 63.0 18.1

Although the question of belief in telepathy in the questionnaire was
put together with the question of belief in other religious truths (ana-
lysed in the previous section), the factor analysis shows that belief in
telepathy is distinguished as a separate factor, different than the fac-
tor of belief, and therefore, we analyse it here in the section on alterna-
tive belief. However, we do not want to dispute the relatively large ex-
pansion of the belief in telepathy, even among those who regularly at-
tend religious services (one third of them). A similar situation is present
with belief in reincarnation, which completely contradicts the Christian
doctrine, and which is shared by almost 19 percent of the respondents

10 We have defined as Catholic those European countries in which more than 70 per-
cent of the people are Catholics.
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who attend religious services once a week or more often.!! Belief in re-
incarnation is significantly connected with age: 40 percent of the re-
spondents between the ages of 18 and 24 believe in reincarnation; 30.9
percent of those aged between 25 and 35; 22.9 percent of those aged be-
tween 36 and 45; 15.6 percent of those between 46 and 55; and 12.6 per-
cent of those older than 56.'2 Yet it is difficult to say to what extent an
average Croatian respondent consciously or unconsciously flirts with
different religious beliefs. To the expressly formulated question should
a person hold on to his religion or explore different religious traditions,
54.1 percent of the respondents answered that one should completely
hold on to one’s religion (that is the number of those who chose grade 1
- holding on to your religion — on a scale from 1 to 10), while 26.3 per-
cent chose answers from 2 to 5, which amounts to 83.25 percent of re-
spondents. 35.4 percent of the respondents have a lucky charm. The at-
titude towards horoscopes is similar to the belief in reincarnation, be-
cause 70 percent of the respondents stated that they never or seldom
want to learn something from horoscopes, while 28.8 percent do that at
least once a month or more often.

The alternative belief index (calculated as a sum of belief in five
variables — see footnote 13) is mildly connected with a more positive
view on the political system under communism, left political orienta-
tion and a more negative view on the manner in which the country is
governed today. In the set of moral values, a mild connection is shown
only with the acceptance of divorce and rejection of claiming benefits
from the state that one is not entitled to. Persons who are more favour-
able towards alternative religious concepts have a somewhat more posi-
tive attitude towards the EU and the press, and a more negative one to-
wards trade unions. The regression analysis results are shown in the fol-
lowing table.

1 Here it should be noted that attending religious services does not influence belief
in reincarnation. There is no statistically significant difference in regard to belief in
reincarnation between those who never attend religious services and those who at-
tend it once a week or more often.

12 X2=43.24; p<0.001.
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Table 10 Regression analysis!?

Depenaent variable: alternative belief'®

Set of predictors: political orientation: left-right; view of government as: bad-
very good; view of political system in the communism: bad-very good; gender:
male-female, age: young-old; level of education: low-high; household income:
low-high; size of town: small-big, proud to be a Croatian citizen: low-high.

R = .221 R? = .049
Variables - B ‘ cor.
Assessment of the political system in communism 118 ‘ 157
Political orientation | —111 | -.148
View of government - | -103 | -.136
Set of predictors: moral attitudes -

R = .130 | r=o017 |
Variables i cor.
Divorce an 102
.-Claiming state benefits to whi_ch_y_ou are not entitled -.084 | -.073
Set of predictors: trust in institutions

R =.161 R?=.026 B
Variables i cor.
Trust in the EU | 105 140
Trust in the press ) .095 128

Generally, we could say that alternative belief is equally distributed
among the population, in regard to selected sets of predictors. The mul-
tiple determination coefficient (R?) is very low for all three sets of pre-
dictors used, as it is shown by the low percentage, from 2 to 5 percent
of the criterion variable variance, which indicates a possible interweav-
ing of official and alternative religiosity. On the other hand, the fact
that persons inclined to left-wing political views (at the same time more
positively oriented towards communism and more critical of post-com-
munism) show a greater tendency towards alternative religiosity per-
haps points to their need (individually or socially conditioned) for a re-
ligious-spiritual orientation, but outside the dominant Church tradition.
At any rate, the Croatian relatively high level of alternative religiosity is
confusing (in the context of the social domination of traditional religi-
osity), as it takes third place among the compared countries on Graph 2,
after the Czech Republic and Lithuania.

3 This dependent variable was created as the sum of the following variables of be-
lief — in reincarnation, telepathy, lucky charms, and talismans - as well as trying

to find out about the future on the basis of the horoscope, and taking into account
horoscopes in everyday life.
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Graph 2
Comparison of mean values of indices of alternative belief in Croatia and
other Catholic and Central European post-communist countries (values
from 1 to 5, higher value representing a higher level of alternative belief)
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2.6 Religiosity

The dimension of religiosity, unlike the dimension of religious affilia-
tion, or even the dimension of belief, speaks more of the personal reli-
gious experience, the emotional attitude towards God and religion. As
can be seen [rom the basic religious picture of Croatia, as well as other
countries, the share of religious persons is in general smaller than the
share of denominationally identified. That can point to the fact that
through this dimension deeper components of the attitude towards re-
ligion can be read, although that does not mean that the dimension of
religiosity is not under the influence of various social factors. The di-
mension of religiosity is analysed based on the answers to a whole se-
ries of questions: does the respondent consider himself to be a religious
or a non-religious person, is there a personal God or some sort of spi-
rit or life force, how important is God in his life, does religion provide
strength and comfort, does he pray or meditate, and how often does he
pray to God outside religious services. First we shall present the an-
swers to some of the questions from this series, and then the regression
analysis results (correlation with socio-demographic variables and trust
in institutions) and variance analysis (the difference in the level of reli-
giosity between Croatia and other analysed countries).
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Table 11 Which of these statements comes closest to your beliefs?, %

There is a personal God - 39.9
T1"}_1eEs some sort of spirit or life force | 450
1 don’t really know what to think | 82
1 don’t think there is any sort of spirit, God or life force 3.3
ﬁorﬁ know / no answer 3.5

Table 12 Importance of God in everyday life, %

| E 5

| &S
: o~ o™ | <+ | 1 © 5N © o = DOE =
2.5 |I 2.6 | 5.5 ] 23_: 11.6 | 6.5 |11.2 |10.5 | 10.6 | 32.9 | 1.7 | 7.32

Table 13 Do you find you get comfort and strength from religion, %

Yes | 73.2
IG I 24.7
Do not know / no answer ' 2.0
Table 14 Prayer to God outside of religious service, %
Every day 37.3
More than once a week 14.3
_Once a weelz 55 -
At le;;t once a month 7.0
Several times per year 4.9
More seldom 7.6
Never | 18.6
Do not know / no answer | 1.8

As we have seen in the beginning, 79.9 percent of the people in
Croatia view themselves as religious. Yet the question about the im-
age of God, although it may seem disputable, as only 40 percent
imagine God in accordance with the dominant Christian doctrine,
suggests that some of those who view themselves as religious be-
lieve in the existence of some spirit or life force. Accordingly, there
is a large number of those who find strength or comfort in religion,
to whom God is important in everyday life and who pray outside re-
ligious services.
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The image of a personal God is statistically more relevantly ac-
cepted by respondents who attend religious services more regularly
(x* = 189.98; p<0.001), who are older (x* = 38.36; p<0.001), who have
lower education (x? = 29; p<0.001), and who belong to the female sex
{(x* = 22.75; p<0.001). God is important in the life of those who attend
religious services more regularly (x* = 397.2; p<0.001), who are older
(x* = 77.37; p<0.001), female (x> = 48.54; p<0.001) and have a lower
level of education (x? = 55.49; p<0.001). Very similarly, comfort in re-
ligion is found by those who attend religious services more regularly
(x* = 175.45; p<0.001}, who are older (x* = 20.74; p<0.001), and who
are female (x? = 18.6; p<0.001), while education is not a statistically
important difference here. Those who pray outside religious services
are also those who attend religious services more regularly (x* = 433;
p<0.001), who are older (in this case actually only the middle genera-
tion, between 25 and 35, pray less in comparison to other age groups
- x*= 70.7; p<0.001), who are female (x> = 92.45; p<0.001) and who
have lower levels of education (x? = 42.8; p<0.001).

Within such a generalised and equivocal picture, there are some
interesting and inconsistent differences, which are later lost in the re-
gression analysis of the religiosity index with a series of selected pre-
dictors, as is shown below. That particularly relates to age and edu-
cation. Generally, younger persons are less religious than older, al-
though in the features of comfort the differences are statistically sig-
nificant, but small, while in regard to prayer younger age groups are
almost equated with older age groups. The influence of the level of
education is lost in the comforting features of religion, while in regard
to prayer outside religious services only those with completed primary
school are separated by a higher number of those practising frequent
prayer, but all others regularly pray in almost 50 percent of the cases.
It is interesting to mention here that the differences in religious self-
identification are very similar: persons with higher levels of education
are more frequently non-religious in comparison to other educational
groups, but among the highly educated 73.3 percent are religious per-
sons. The educational and age differences in those two indicators are
shown in the following four tables.

Table 15 Religion comforts and strengthens and age, %

Religion com- iEe -

forts and | : 56 and

strengthens 18-24 25-35 36-45 46-55 an
more

Yes 71.4 78.8 87 80 88.1

X2 =20.74; p<0.001
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Table 16 Religion comforts and strengthens and education, %

Level of education

. | Basic voca- ‘
Rehgloracom- tional quali- University —
forts an fication — In- lower — level
strengthens Elementary | 0 odiate | Secondary tertiary cer-
vocational tificate
_ qualification _
Yes 84.4 81.1 ‘ 81.8 78.1

x"*= 2.677, p=0.444
Table 17 Prayer outside of religious services and age, %

Age
Prayer -
18-24 25-35 36-45 46-55 56 and more
Weekly and daily 53 42.4 52.9 56.6 56.8

x’=70.7; p<0.001
Table 18 Prayer outside of religious service and education, %

Level of education

 Basic voca-
. tional quali- University —
rayer fication ~ In- lower — level
Elementary termediate Secondary tertiary cer-
vocational tificate
qualification
Weekly and daily 61.4 48.4 44.6 47.6

X' =42.8; p<0.001

The religiosity index (constructed on the basis of answers to previ-
ously analysed questions) shows a rather strong, statistically significant
correlation with the female sex, more negative assessment of the polit-
ical system in communism, proud to be a Croatian citizen, older age,
and right political orientation. If that is connected with the results of
the analysis of connection with the trust in institutions, we can con-
clude that a higher level of religiosity is considerably connected with
national and state-minded orientation, i.e. more positive evaluation of
the process of the national and state affirmation of Croatia after 1990.
Apart from being strongly connected with trust in the Church, religi-
osity is connected with trust in the educational system and the police,
and with somewhat less trust in the press and large companies. Reli-
gious persons are also distinguished according to some clear moral atti-
tudes, as is similar with the dimension of religious belief. Religiosity is
positively correlated with the rejection of abortion, casual sex, and the
taking of drugs. The results of the regression analysis are shown in the
following table.
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Table 19 Regression analysis

Dependable variable: religiosity

Set of predictors: political orientation: left — right; view of government: bad
— very good; view of political system in communism: bad - very good; gen-
der: male - female; age: young — old; level of education: low — high; house-
hold income: low — high; size of town: small - big; proud to be a Croatian
citizen: low — high.

.

R = .428 R?= 183
"V_ariables D B CoT.
Gender - I 266 261
Assessment of the political s_ysgm_in communism m —217 | ~236 |
Proud to be a Croatian citizen 147 | 215 |
Age . 144 139

| Political orientation | .080 134
Sct of predictorsz_moral attitudes

R = .363 1 R*= .132 |
Variables ] B | cor.
Abortion o . -235 | -305

| Casual sex ~156 | -.264
Taking drugs, marijuana, hashish - _097 -197
Set of predictors: trust in institutions

R = 491 ' RZ = .241
V—ariables : i | COr.
| Trust in the Church ] 426 | 446
Trust in the press = ~069 |
Trust in the educational system 127 .126
Trust in large companies 140 | -.083
“Trust in the police 086 | .156

Finally, the comparison of religiosity in Croatia with other countries
analysed here shows that Croatia is situated somewhere in the middle.
In regard to the index of belief, it took fourth place (after Malta, Po-
land, and Ireland), while here its position is somewhat lower (after Mal-
ta, Poland, Ireland, Portugal, and Italy). The comparison of the level of
belief and religiosity, which is shown in Graph 4, shows some addi-
tional interesting differences. In general, religiosity is in most countries
higher than belief, although in some countries the situation is reverse,
including countries with traditionally high religiosity, such as Ireland.
This interesting piece of information was commented on by researchers
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during the second wave of European research on values in 1990. Then
it was shown that the level of belief in Ireland and Northern Ireland
was considerably higher than the level of religiosity, while in Italy and
Portugal the situation was completely reverse. At the same time, those
were the only countries with a considerably higher level of religiosi-
ty. That was explained by (a) the fact that the level of belief in Ireland
and Northern Ireland was far more socio-culturally conditioned than in
other countries and (b) the assumption that perhaps in general the level
of belief decreases far more rapidly than the level of religiosity, which is
more deeply rooted (Ester, Halman, de Moor, 1994:51-52). This thesis,
on the other hand, contradicted the well-known thesis by Grace Davie
on believing without belonging, which insists on the persistence of be-
lief, in spite of other secularizing trends (Davie, 1994, 2000). Although
it is difficult to say if something significant happened between 1991 and
1999/2000 (i.e. the two waves of European Values Surveys); in spite of
a series of indications in favour of that, it should be said that our re-
sults suggest a smaller difference between belief and religiosity and a
somewhat higher level of religiosity in comparison to belief in a series
of countries, despite the fact that we do not have the access to the da-
ta from 1990. It is certainly indicative that, according to our results as
well, Italy and Portugal (in particular!) have a higher level of religiosity,
and Ireland has a lower one in comparison to the level of belief.

Graph 3
Comparison of mean values of indices of religiosity in Croatia and other
Catholic and Central European post-communist countries (values from 1 to
5, higher value represents a higher level of religiosity)
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though they do not differ considerably from other educational groups in

Graph 4 Belief and religiosity in analysed countries
terms of the percentage of those who attend religious services regularly.
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2.7 Ritual dimension

The ritual dimension, unlike those analysed previously, speaks more of
concrete identification with the religious community. Although the ri-
tual participation is considered to be one of the most important dimen-
sions of the social role of religion under the influence of Durkheim’s
classic approach, the fact remains that this dimension experienced
the strongest marginalisation in contemporary society. Nonetheless, in
some societies, including Croatia’s, concrete religious practice still takes
an important place, both in the lives of individuals and in the life of the
community, although to a much smaller extent in comparison with the
basic identification with God or the Church.

The data from the beginning of this paper show that 31.4 percent of
Croatian citizens regularly attend religious services, and 12.1 percent do
so at least once a month. Even if we relativise part of the answer (due to
the attempt to paint a better picture of oneself), we can once again con-
clude (from the comparative perspective) that this attendance is lower
than in Malta, Poland, and Ireland, but still quite a high one. The stron-
gest predictors of attending religious services are the female sex and edu-
cation. In regard to religious service attendance, 24.3 percent of the men
and 38 percent of the women attend regularly (once a week or more).
The situation is similar in regards to education, where the largest differ-
ence can be seen between those with only an elementary-school educa-
tion and all others. The groups of persons with university degrees have
the highest number of people who never attend religious services, al-
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Table 20 Comparison between attendance of religious services
and gender in Croatia, %

M F
Never - - | 122 8.9
_Sometimes 43.9 30.4
At least once a month 19.6 22.7
At least once a week 24.3 38.0

x*=30.71; p<0.001

Table 21 Comparison between attendance of religious
services and education in Croatia, %

i Basic voca-
| tional qual- |
! ification/ University
Elementary | Intermedi- | Secondary |- lower ter-
ate voca- | tiary
tional qual-
ification _
Never 5.8 | 129 11.7 | 16.5
Sometimes 32.6 40.2 40.0 | 36.2
At least once a month 25.8 | 19.6 18.0 | 16.5
At least once a week 35.8 27.3 30.2 30.7

X2 = 28.06; p<0.001

Table 22 Comparison between attendance of religious
services and age in Croatia, %

18-35 36-55 Sggﬁed
Never o 116 | 89 10.8
Sometimes 39.2 38.0 317
At least once a month 23.3 19.9 205
At least once a week 25.9 33.3 36.9

X =11.8; p=0.086

In the ritual dimension, the largest difference occurs between the re-
gularity of attendance of religious srevices and the wish to mark excep-
tional events in life (birth, marriage, death). Certainly, the cultural-sym-
bolic dimension of religion is best expressed here —i.e. the subject is the
last point of possible connection to religion and the Church tradition.
The percentage of those who consider that religious services should be
held for the aforementioned events approximately matches the percent-
age of those in Croatia who state that they believe in God (91.4 percent).
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Table 23 Do you think it is important to hold a religious service
for any of the following events?, %

Event Yes No | Do not know /No answer
Birth | 884 | 8.6 1 3.1
Marriage | 934 | 46 2.0
Death | 937 I 43 2.0 B

According to basic religious and socio-demographic variables, sta-
tistically significant differences appear only in regard to regularity of
Church attendance and the educational structure. Those who attend re-
ligious services more regularly and those who have a lower level of edu-
cation more frequently consider that birth, marriage, and death should
be accompanied by religious services. It is certainly interesting that age
does not appear as a statistically significant predictor.

The regression analysis results with a standard set of variables
(which we do not show here in particular) are as expected. The mark-
ing of birth and marriage are connected with lower education, smaller
town of residence, rejection of divorce, and driving over the speed limit
in built-up areas, as well as with greater trust in the Church and police,
and less trust in the EU. The marking of a death by religious rite is con-
nected with lower level of education, smaller town of residence, proud
to be a Croatian citizen, the rejection of abortion, scientific experiments
on the human embryo, and genetic manipulation in the production of
food stuffs, as well as with greater trust in the Church and the educa-
tional system and less trust in the press.

A comparison with other countries reveals that the percentages re-
garding birth and marriage are generally higher than other indicators of
religiosity, but that they mostly follow the religious profile of the parti-
cular country. Contrary to that, the attitude that a religious service should
be held for the event of death is widely accepted in most of the coun-
tries. The mean value for the selected countries is shown in the Graph 5.

Graph 5 Comparison of mean values of those who consider that a religious
service should be held for birth, marriage, and death in Croatia and other
Catholic and Central European countries; values range from 1 (it should
not) to 2 (it should).
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2.8 The public role of the Church

According to all indicators of religiosity and church attendance, it is
clear that the Church is an institution that enjoys a high level of trust
among citizens. Nonetheless, the analysis shows that trust in the Church
is connected with trust in other state institutions (the army, the police,
the educational system), which clearly shows that it (and according
to the research results, the subject is almost exclusively the Catholic
Church) is regarded as one of the important pillars of national affirma-
tion and state independence.

However, the dimension of the public role of the Church contains
several contradictory components. One of the key social and ideologi-
cal disputes in Croatian society (and in all other societies) is the ques-
tion of what the Church’s real place in society is, what is expected from
it, and what is not. Here, the approaches that emphasise the problem of
politicisation of religion can be prominent, although we have already
expressed our doubt that the religiosity of a certain society as a whole
can be adequately analysed when this approach is used. Therefore, we
shall analyse the dimension of the public role of the Church based on
the answers to the following three sets of questions.

Table 24 Generally speaking, do you think that in our country the
Church/churches provide adequate answers to, %

Do not
Yes No know / no
answer
Moral problems and needs of the individual | 51.7 | 34.5 13.8
The problems of family life | 505 | 355 14.0
Spiritual needs of people | 785 11.6 99
Social problems facing our country today | 36.8 46.7 | 16.5

Table 25 The level of agreement with the following statements
on the public role of religion, %

| o
> 8 @ @ ol=!
% ged 2 | B9 | ==
Statermnents g & |S8 %ﬁ e | b S==
gl B |82 2 |2E8(c28
n o < |Z o A [ Q_a g
Politicians who do not believe in |
God are unfit for public office 85 17811 15:6) 26 WIS5]) 655

Religious leaders should not influ-

: ] 39.0| 41.6
ence how people vote in elections | |
It would be better for Croatia if [
more people with strong religious | 18.8 | 26.5 | 21.0 | 21.1| 6.1 | 6.4
beliefs held public office |

Religious leaders should not influ- 318 423! 98| 68| 30| 64

o
ot
o
S
o
w
'S
o

ence government decisions

A nurse should be allowed to re-
fuse assisting in performing a legal | 13.7 | 26.6 | 9.2 | 28.4| 11.4| 10.6

abortion on religious grounds
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Table 26 Influence of the Church on state politics, %

Yes, absolutely 10.7
Yes, I think so 51.2
No, I do not think so 23.6
No, absolutely not 3.8
Do not know / no answer o - R 10.6

The possibilities of the Church are greatest in the sphere of meeting
the spiritual needs of people, and the percentage of those who consider
that matches the percentage of religious persons in Croatia. The ade-
quacy of the Church’s response in the sphere of moral problems and the
problems of family life was affirmed by half of the respondents, and in
the sphere of social problems by slightly more than a third. However, if
these data are compared to the data from the other two tables, we notice
a clear gradation: the Church is regarded as adequate in providing a se-
ries of answers, but that does not mean that it can impose those answers
in any way, because at the same time there is a desire to clearly separate
the moral-social teaching of the Church from the direct influence of the
government and state politics. Moreover, 60 percent of the respondents
notice the large influence of the Church on state politics and obviously
do not consider that to be good, because 74 percent of the respondents
expressly state that religious leaders should not influence government
decisions. Apart from this gradation, perhaps inconsistency is at work
here. According to other studies (for example, Religion and morality in
Croatia), a large majority of respondents approve that the Church speaks
on a series of secular issues, but at the same time (which is most visi-
ble in the sphere of moral attitudes), the majority of respondents are not
willing to follow the teachings of the Church. A similar contradiction
was already observed in the sphere of social policy, because the possi-
ble influence of the Church is most disputed there, yet Church interven-
tion is frequently sought in cases of unemployment, poverty, rights of
certain groups, and so on (ZrinsGak, 2001b). In any case, and despite the
(comparatively viewed) large area of possible Church activity, numer-
ous misunderstandings in regard to the public role of the Church are
manifested here. Perhaps this intensifies the discussion developed by
Casanova on the prominent public role of the Church in a functionally
differentiated society, which can best be done on the level of civil soci-
ety (Casanova, 1994), and not by connection with the state.

The results of the regression analysis show that the attitude that the
Church gives adequate answers is accepted more by those which have
a more positive view on the way the country is being governed today,
those who are proud to be Croatian citizens, women, and those who
have lower levels of éducation. They to a larger extent reject sexual rela-
tions under the legal age of consent, abortion, cheating on taxes, and eu-
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thanasia. In the sphere of trust, a strong correlation is shown for trust in
the Church, and then the Parliament and the judiciary system.

Table 27 Regression analysis

Dependable variable: adequacy of the Church’s response in moral, family,
spiritual and social spheres

Set of predictors: political orientation: loft right; view of government as:
bad - very good; view of political system in the past as: bad — very good;
gender: male — female; age: young - old; level of education: low - high;
household income: low - high; size of town: small - big; proud to be a Croa-
tian citizen: low — high.

R =.418 '_ R?=.175
Variables .' 8 : cor.
_Vie—wo_f government e .267 . 332
Proud to be a Croatian citizen 183 | 276
Education -9 | -148
Set of predictors: moral attitudes

__= 377 R?= .142
Variables B l cor,
Sexual relations under the legal age of consent -174 -.303
Abortion | -1a3 | -z286
Cheating on taxes -.095 _222
FEuthanasia -098 | _276
Set of predictors: trust in institutions

R = .558 R?= .311
Variables i cor.
Trust in the Church 458 528
Trust in the Parliament 121 327
Trust in the judiciary system 104 .285

Graph 6, which compares Croatia with a set of selected countries,
speaks of a general acceptance of the Church’s responses in individu-
al spheres, although once again, with the differences that result from
a higher (or lower) level of religiosity in the country in question. How-
ever, this comparison differs from the others presented here in the fact
that in Western Catholic countries the support is generally lower than
in Eastern Catholic countries. Perhaps this points to the fact that the
public role of the Church in Western countries should be revised, as
perhaps social intervention from the Church is expected to a smaller ex-
tent there.
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Graph 6 Comparison of mean values of those who consider that the Church

provides adequate responses in four aforementioned spheres in Croatia and

other Catholic and Central European countries; values range from 1 (does
not provide adequate answers) to 2 (provides adequate answers)
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2.9 Conclusion

The comparison between Croatia and other European countries un-
doubtedly supports the claim that Croatia is a highly religious country.
It is not the most religious one, but the common analysis of different in-
dicators of religiosity definitely places Croatia among the countries with
a high level of religiosity. This is simply a sociological fact that has an
intrinsic value as a fact, and this is due to the role that religion and re-
ligious communities have in the lives of individuals and society. That
role was significantly changed in contemporary society, but it did not
vanish, not even in far more secularised countries.

The fact that the Catholic religion is dominant certainly maintains
an important place in explaining the role of religion in Croatian society.
Almost all analyses of European societies emphasise the fact that the
countries with a larger share of Catholics are less secularised in princi-
ple. This is largely attributed to the doctrinal and organisational struc-
ture of the Catholic Church. That certainly does not mean that Catholic
countries were not caught in the secularisation process at all. There are
many historical and social reasons why (traditionally) Catholic coun-
tries such as France or the Czech Republic could hardly be called Ca-
tholic countries today. Therefore, in the case of Croatia, a series of other
factors (mentioned in the introduction) should be considered.

The influence of transitional contradictions is certainly present, but
here we were not able to establish to what extent and in what manner.
Many comparative analyses speak of the trend of revitalisation of reli-
gion in post-communism. We could speak of a similar trend in Croatia,
if the development is observed over a longer period of time. However,
here as well the fact of transition should be analysed in accordance with
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the influence of heritage and other relevant factors. The quantitative
analysis conducted here also cannot determine what the existentially
threatened, pauperised, or frustrated Croatian citizens concretely ex-
pect from the Church, or what religion means to them when they face
everyday situations.

The sociological fact of the high religiosity in Croatia does not lose
its meaning because of the inconsistency between different dimensions
of religiosity. The statement “I am a religious person” has very differ-
ent meanings and does not speak of (or speaks very little of) how the in-
dividual will behave in a certain situation. Although the inconsistency
between the different dimensions of religiosity was observed long ago,
new research studies are by far most needed in that area, at least in two
directions. First, the subject is the influence on moral attitudes. While
in the area of sexual morality (the example of abortion) we can notice
the influence of religiosity, in other areas (the example of public mo-
rality — cheating on taxes, for example) it is completely negligible. The
problem of the influences of religion on morality has recently attracted
scientists’ attention. Rodney Stark has suggested that the connection be-
tween religion and morality is the weakest in post-communist countries
(based, however, on a partial analysis of only 6 post-communist coun-
tries) (Stark, 2001). On the other hand, Loek Halman and Thorleif Pe-
tersson claimed that, to the extent to which various moral-social issues
are the subject of disputes and confrontations, they are not connected
with religiosity in the countries with high levels of religiosity. Contrary
to that, in the countries with low levels of religiosity, religiosity is more
clearly connected with a specific attitude in the area of conflicting so-
cial issues (Halman, Petersson, 1999). The second direction of research
relates to religious eclecticism, the measure in which alternative reli-
giosity is combined with the traditional kind. This research cannot an-
swer to what exlent the issue here is the influence of the secularity of
the communist period, insufficient Christianisation, the manifestation
of religion & la carte, or something different.

The hypothesis of the tension between the two dominant public
roles of religion in Croatian society in a specific manner tries to con-
nect two facts that are apparently difficult to connect - the high level
of religiosity in Croatia and the discrepancy between the individual di-
mensions and the negligible influence on the attitudes and behaviour of
people. Not only this, but some other studies, all of which discovered
the same contradiction, suggest those two functions. Paraphrasing the
well-known sociologist Peter Berger (Berger, 1967), we can say that the
sacred canopy has been torn, but it is still standing and it is still per-
forming numerous social functions. Therefore, religion provides a sym-
bolic identity framework to the majority of population. It is also deeply
rooted socially. Our research suggests the frequent connection of reli-
giosity with right political orientation, the negative assessment of com-
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munism, scepticism towards the EU, and so on. Therefore, while reli-
gion is marked by clear political attitudes, it also creates a greater ten-
sion towards its first symbolic role. This is supported by research that
noticed large differences in the religiosity in different Croatian regions
(Vrcan, 2001).

The question of the socio-demographic profile of a “typical” Croatian
believer is more clearly outlined. The process of revitalisation of reli-
gion and the fact of Croatia’s level of religiosity, however, failed to fully
redefine the type of believer that was dominant in the period of commu-
nism. The female gender, lower level of education, and older age appear
most frequently as the predictors of higher religiosity. Still, age is not a
reliable predictor, because in some dimensions younger people are al-
most as religious as older ones (due to the influence of the school sys-
tem and confessional instruction in public schools?), while middle ge-
nerations are marked by lower religiosity. The situation is similar in re-
gard to education, which is also not a predictor in all dimensions. Even
when higher education is statistically significantly connected with re-
ligiosity, the fact that religiosity is widespread among the population
with higher levels of education should be borne in mind. Size of town is
also an important factor, and certainly so is (although we have not ana-
lysed it here) geographic region.

A very superficial comparison of our analysis with the EVS analy-
ses in other countries will show that we have used the words secularisa-
tion and individualisation much less. It is difficult to predict how things
will be developing in the future. Changes should be expected, and prob-
ably towards lower levels of religiosity. Their rapidity is far more ques-
tionable. In spite of possible changes towards a higher level of seculari-
sation, it should be noted that the trends in other countries are not un-
equivocal. The most recent analyses of European countries (those that
were fortunate enough to participate in the three waves of the Europe-
an Values Surveys) suggest that. For example, the different ways of the
process of secularisation in Italy (in comparison with France and other
European countries) is once again underlined by Salvatore Abbruzzese
(2000) and Enzo Pace (2004). At the same time, in his analysis of France
in the European context, Yves Lambert points out that “everything re-
mains on the plate”, or in other words, that the role of religion is gradu-
ally becoming more different and unpredictable (Lambert, 2000, 2002).
Is that not, perhaps, true of the Croatian situation, despite the apparent
unambiguousness?
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